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0.Preliminarymethodologicalremarks1.Critiqueofthenotionofcritique1.1.Thepre:modern,pre:autonomousnotionofcritique1.2.Thedevelopmentofthemodern,autonomousnotionofcritique2.Critiqueofthenotionofculture2.1.Thedevelopmentofthemodern,autonomousnotionofculture2.2.TheGermanSonderweg:Culturevs.Civilization2.3.TheCrumblingoftheculture–civilizationoppositionincontemporaryculturalstudies2.4.Towardsacriticalreconstructionoftheculture–civilizationopposition3.Literatureandculture4.Bibliography0.PreliminarymethodologicalremarksThetitleofthisessay"ACriticalTheoryofCulture"connectsacriticaltheoryofcultureinwhichcultureistheobjectofatheoreticalexamination,withaculturaltheory,whichbecomesthesubjectofcritique.Firstofall,thenotionofcritiqueitselfrequiressomeexplication.Thetitlesofchaptersoneandtwoheuristically:circularlypresumeacertainnotionofcritique,whichhoweverwillonlybedevelopedinchapterone.WhatIhaveinmindhere,istheKantiannotionofcritiqueasamethodicalprocedure,whichquitegenerallyaimsattheexaminationoftherangeandlimitsofhumancognitivefaculties,andofscientificmethodsandnotions.Now,thisfirstnotionofcritiquepromisestocriticizeindependentlyofanyvaluejudgementswhatsoeverandfromavantagepointabovehistory.However,theobjectsofthiscritique–thenotionsofcritiqueandculture–hadaratherlivelyhistory,havebeenheavilychargedwithnormativeconceptsandpartlystillare.Thequestionis,whetherornotamethodologicalapplicationlikethiscanbesuccessfulinascientificallyvalidway.Afterall,thepossibilityofhumanitiesatlargedependsonthepossibilityofavalue:freeexaminationofvaluejudgements.Ihavealreadydealtwiththesubjectofthefirstchapter"Critiqueofthenotionofcritique"elsewhere(Geyer2001).Ishallthereforesumuptheresultsofthistextbriefly,focusingonthenewsubject:thecriticalexaminationofthenotionofculture.Itwillbecomeapparent,thatthenotionofcritiqueandthenotionofculturearesemanticallyinterrelatedintheirhistoricaldevelopment,andthatitisactuallyimpossibletoexaminethemindependentlyofeachother.1.Critiqueofthenotionofcritique1.1.Theprelmodern,prelautonomousnotionofcritiqueInantiquitythetermkritikétéchnedescribedtheartofdifferentiating,ratingandjudging.Itallbeganwith'simple'actsofdifferentiationinthesensualperceptioninordertoorientoneselfinthenaturalenvironment.Furtheron,thereareactsofevaluativeorientationinthesocialandculturalworld,judicialverdictsandevenreflectionsonthevalidityofculturalnormsthemselves.Tosubjectnormstosuchclosescrutiny,however,doesnotnecessarilyimplythatdoubtsareraisedaboutthegeneralpossibilityofuniversalnormsforhumanpractice.Socrates,theelderCato,JesusorLuther(insomewaysevenMarx)didn'tconceptualiseoftheircritiqueofcultureasadestructionofnormsorasrevolutionaryinnovation,butratherclaimedmerelytofulfiltheintentionsoftheoldnormsbetterthentheircontemporaries.ClausvonBormanncharacterisesthispre:modern,pre:autonomousnotionofcritiqueasfollows:AuchwennNormenselbstkritisiertwerden,gebenimmerwiederhöhereNormendieKriterienab.InsofernistKritikimmernurfunktionalundinstrumentalverstanden.[...]einesolcheKritikkannniedasGanzederPraxisindenBlickbekommen.DerethischHandelndekannnieganzausseinereigenenPraxisheraustreten,umsieindiePrüfungderReflexioneinzuholen.(ClausvonBormann,Kritik,1973,p.810/813)Evenifnormsthemselvesaresubjectedtocritique,itisalwayshighernormswhichprovidethecriteriaforthatcritique.Critiquethusisonlyeverunderstoodfunctionallyand



instrumentally.(...)suchacritiqueisillsuitedtocoverthewholeofpractice.Theethicalagentisunabletofullystepoutofherownpracticeinordertoincludeitwithintheexaminationofreflection.Thispre:modernnotionofcritiquethusneverquestionstheexistenceofafinalcriterionofcritique,ofatoplevelinthehierarchyofvalues,evenifitdoesconcedethepossibilityofhavingfundamentaldifferencesabouttheinterpretationofthiscriterion.Itthereforeappearstobepossibletobringcritiquetoaclosureinafinaljudgement–independentlyofwhethertheobjectsofthisbusinessofcritiquearetexts,worksofartormoralstandards.Inthemodernage,thepre:autonomousstructureofthisnotionofcritiqueanditsorientationatagivenhighestcriteriondonotinitiallyappeartoundergofundamentalchanges.Indeed,thehighestcriterionformoralandaestheticcritiquegraduallytravelsfromheaventoearth:insteadoftheheavenofideas,thedivine"nous"orthechristiangod,itisnowwithinthenatureofmanhimself,thatitresides.Buteventhenaturallawtheoriesinitiallykeepderivingrightsanddutiesofmanfromhistimelessrationalnature.Thebeliefintheuniversalvalidityoftherationalnatureofmanisthebasisfortheself:confidenceofclassicalenlightenment,whosecriticaltheoryeventuallyturnsintopolitical:revolutionarypractice.1.2.Theemergenceofthemodern,autonomousnotionofcritiqueAsearlyas1750,attheheightofclassicalenlightenment,thepre:autonomous,naivenotionofcritiqueanditsanthropologicalfoundationinnaturallawbegintocrumble.Forthefirsttime,theemergenceofamodern,autonomousnotionofcritiquecanbeobservedinRousseaus'stwoDiscourses,theDiscourssurlessciencesetlesarts(1750)andtheDiscourssurl’origineetlesfondementsdel’inégalitéparmileshommes(1755).(SeeGeyer1997a,chapters8and9).Rousseauisrightfullyconsideredtobethefirstmodernculturalcritic;erroneously,however,thissweepingstatementisusuallyderivedfromhisFirstDiscours.Inreality,theRousseauoftheFirstDiscoursisawhollytraditional,pre:modernculturalcriticandmoralist.Hestillbelieveshimselftobeinpossessionofdependablecriteriaforhiscritiqueoftheallegedover:civilizationofhisageandtheresultingculturaldecay.ResemblingtheelderCato,RousseauasksforareturntoanoriginalEigentlichkeit,whichhecharacterizesrepeatedlywiththefollowingnotions:amourdelapatrie;religion;obéissanceauxloix;désintéressement;simplicité;innocence;heureuseignorance,facilitédesepénétrerréciproquement(Jean:JacquesRousseau,Discourssurlessciencesetlesarts,1750,passim)patriotism,religion,law:abiding,disinterestedness,simplicity,innocence,blissfulignorance,reciprocaltransparencyTheculturalcriticismofRousseau'sSecondDiscours,theDiscourssurl’origineetlesfondementsdel’inégalitéparmileshommes,leansinitiallytowardsthepre:modernspiritoftheFirstDiscoursalso.Basedonnaturallaw,Rousseauaimsatacritiqueoftheinequalityamongman.However,insodoing,Rousseautakesamethodologicaldecisionunheardofinthosedays,whicheventuallyendedupunderminingtheseverynaturallawtheoriesthemselves.Inordertoavoidboththecontradictionsbetweendifferenttheoriesofnaturallawandtheirrespectiveinherentcontradictions,Rousseauplacestheoriginalnatureofmanatsuchalowlevel,thatheactuallyarrivesattheape.Takinghisstartingpointthere,hethentriestospeculativelytracethedevelopmentupuntilhisownage.Attheendofthis"grandrécit"hefindshimselfforced,asthefirstthinkerever,tostatethedisintegrationofthenotionoftheuniversalandtimelessnatureofman:LeGenre:humaind’unâgen’estpasleGenre:humaind’unautreâge;[…]l’ameetlespassionshumaineschangentpourainsidiredeNature(Jean:JacquesRousseau,Discourssurl’origineetlesfondementsdel’inégalitéparmileshommes,1755,p.264).Mankindinoneageisunlikemankindinanotherage;...soulandemotionalityofman,change,sotospeak,theirnature.'ChangerdeNature'/'Changeonesnature'isanonsensicalstatementinclassicalthought.Rousseaufurtheremphasizesthisscandalousconfusionofideasbyaddinga'pourainsidire'/'sotospeak'.If,however,thenatureofmanisdissolvedinaprocess,atthebeginningofwhichwefindthenon:human,theanimal,thentheendofcoursemustsurelyalsobeopen.Insteadofdissolvingthehistoricityofmaninhisnature,astheclassicalteachersofmodernagenaturallawdid,Rousseaudissolvesthenatureofmaninthehistoricalprocess.Forthefirsttime,humannaturedisclosesitsculturaltimekernelanditsradicalcontingency.Thereisnosuchthingashumannature–allthatexistsarehumancultures.Sincethen,thisrealizationhasbeenregularlyrediscoveredbyculturalanthropologist:Thereisnosuchthingashumannatureindependentofculture.(CliffordGeertz,KulturbegriffundMenschenbild,1973b,p.75)



Buthow–toreturntotheprimaryconcernofourtext–doesthisdissolutionofthesubstantialistimageofmaneffectthenotionofcritique?InRousseau,humannatureisre:interpretedasanopenprocess,whichbeganexnihilo,namelywiththenon:human,thenbranchedoutinawidenumberofdifferentculturaldirections,andhasanentirelyopenfuture.Fromacontingentprocess,however,onecanneitherderivetimelessnormsforhumanbehaviourandinteraction,nor,asaconsequence,criteriaforacritiqueofculture.Rousseaubecomesthefirstculturalcriticinthemodernsensepreciselybecausetheallegedcriteriaofhiscritiquecollapseintheverycourseoftheirapplication.Heintendedhistreatiseoninequalityanditsoriginsasaharshcritiqueonsocialinequalityintheabsolutistcorporativestate.HesurelymusthavebeensurprisedbytheactualconclusionofhisveryownSecondDicourse:Ilsuitdecetexposéquel’inégalitéétantpresquenulledansl’étatdeNature,tiresaforceetsonaccroissementdudéveloppementdenosfacultésetdesprogrèsdel’Esprithumain,etdevientenfinstableetlégitimeparl’établissementdelapropriétéetdesLoix.(Rousseau,Discourssurl’inégalité,p.270)Itfollows,thatinequality,whichisnilinthenaturalstate,derivesitspoweranditsgrowthfromthedevelopmentofourfacultiesandfromtheprogressofhumanspirit.Asaresultoftheestablishmentofpropertyandlawsiteventuallybecomesstableandlegitimate.Justlikethenatureofmanitself,inthefuturethenotionoflegitimacyhastobeconceptualizedasanopenprocess.Eachformofhumancultureproducesitsownlegitimacies;critiqueisforcedtoputforwarditscriteriainaconsciousdecisionistmove.Withthelossofitstimelessly:bindingvaluecriteria,critiquebecomesbothbottomlessandautonomous.ReinhartKosellecknoted(SeeKritikundKrise,1959,98:103),thatcritiqueinthemodernageturnsintohypo:critiqueorhypo:crisie,becauseitisforcedtoeitherveilorsuppressitsbottomlessnessinordertoremaineffective.If,ontheotherhand,scientificcritiqueinthemodernagefacesuptothelossofapriorivaluecriteria,itthenbecomestranscendentalandself:reflexive.This,however,doesnotnecessarilyimplyacompleteretreatfrompractice.Transcendentalcritiqueismorethenmereepistemology.Transcendentalcritiquebecomespractical,whenitexaminestheconditionsunderwhichvaluecriteriaareproduced,analysestheirfunctions,anddisclosesdogmaticpropositionsandinherentcontradictionsbetweenimplicitandexplicitjudgements.Thistypeoftranscendentalcritiqueheightenstheawarenessofalternativesandopensupchoicesandoptionsfordecisionmaking.2.Critiqueofthenotionofculture2.1.Theemergenceofthemodern,autonomousnotionofcultureQuitelikethenotionofcritique,thenotionofculturepossessesalonghistory,orperhapsoneshouldsay:latencyperiod,duringwhichthenotionitselfhadnotyetbecomeproblematicandthereforehadnotyetmovedtothecenteroftheoreticalattention.WhenCicerowrites:culturaautemanimiphilosophiaest(Cicero,TusculanaeDisputationes,45a.C.,II.13;SeePerpeet1976,p.42,Bollenbeck1994,p.38),butphilosophyiscare/cultureofsoulthenthecultureofselfstillhasitspointsofreferenceinthephilosophicalcontemplationofhumannature.Themetaphoricrelationbetweenthewords'cultura'and'agri:cultura'hintsattheconviction,thatphilosophical:culturalpointsofreferenceforhumanselfcareareasreliableasthenaturalconditionsoffarming,providedonestrivestowardsknowledgeaboutphysicalandmetaphysicalnormsandlaws.Cultures,whicharemetaphysicallystabilizedinsuchaway,donotyetevenrequiretheirownnotionofculture,becauseanysuchnotionwouldalwaysalreadycontainthesuspicionofalackofsubstance.However,theetymologicalcontinuityfrom'cultura'to'culture'coveredupdeepconceptualandepistemologicalruptures,whichbecamemoreandmoreapparentonlyinthecourseofthe18thcentury:Kultur[alsBegriff]wirderstindermodernenGesellschaftmöglich,diesicherstmalsalsstrukturellkontingentundzugleichnurnochsoreflektierenkann.(NiklasLuhmann,KulturalshistorischerBegriff,1995,p.51)Culture[asanotion]becomespossibleonlyinmodernsociety,which,beingableforthefirsttimetoreflectuponitselfasstructurallycontingent,ceasestobeabletoreflectuponitselfinanyotherway.Interdependentwiththenotionofcritique,thenotionofculturebecomesautonomousandthusbecomesforthefirsttimearealnotionofculturalself:reflection,whenitsvaluecriteriaarebeingquestioned,andwhentheprocessualcharacterandtheradicalcontingencyofhumanculturalachievementsarebeingdiscovered.Everycultureisareactionto'Sinn:Not'(lackorneedofmeaning):Kulturalsoist,weilinLagenderNotausAn:sich:Seiendemalseinemsubstrathaften‚Stoff‘einverstehbareröffentlicherLebensstilerformtwerdenkannundmuß.NotisthierSinn:Not.



(WilhelmPerpeet,Kulturphilosophie,1976,p.98)Culturethereforeis,becauseinsituationsofneed,'An:sich:Seiendes'(that,whichjustis)assubstrate:like'matter'hastoandcanbemouldedintoanunderstandablepublicwayoflife.Needhereisneedofmeaning.Thenotionofculturebecomesautonomousandreflexivethenonly,whentherealizationgainsground,thathumanexistencesuffersfromanincurable'Sinn:Not'.Thenotionofcultureemerges,whentheculturalcertaintiesofmanvanish.Theautonomousstatusofthenotionofculturefirstbecomesapparentinitsnewlyaccquiredsyntacticalsovereignty,evenifthisisnotreflecteduponimmediately.Untilwellafter1700,thelatinword'cultura'anditsvernacularvariationsarepredominantlyusedingenitiveconstructionslike'animicultura'or'agricultura'.InSamuelPufendorf's(1632:1694;seeWelsch1992,p.6)worktheterm'cultura'isusedforthefirsttimeasanabsolutenounandinemphasizedoppositiontotheterm'nature'.Pufendorfwasoneofthemostimportanttheoristsofnaturallawinthemodernage.IfitwasPufendorf,ofallpeople,whoprovideduswiththefirsttraceofanautonomousnotionofculture,thenthiscanbeinterpretedassupportfortheassumption,thateventhenaturallawtheoriesofthemodernageimplicitlyreactedtoagrowingsuspicionthathumannatureandculturelackedinsubstance.Thissuspicionfirstaroseduringtheageofdiscoveriesandschisms.2.2.TheGermanSonderweg:Culturevs.CivilizationOfcourse,itwasstillalongwaytogofromPufendorftoageneralacceptanceofanautonomousnotionofculture.GeorgBollenbeckhasdemonstratedinalldetail,how,inthecourseofthe18thcentury,thenotionofculturerosetobecomeanotionofcriticalreflectionfirstlyinGermany.(Bollenbeck,p.61:96)Closelylinkedtothenotionofhistory,thenotionofculturebecomesacollectivesingularduringtheso:calledSattelzeit(Koselleck1975)ofthelastthirdofthe18thcentury.ContrarytowhatNorbertEliasbelieved,theGermannotionofculturedidnotimmediatelycomeintooppositionwiththeFrenchnotionofcivilization.Rightuptotheperiodoflateenlightenment,bothtermswerealmostidenticalinmeaning.(Bollenbeck1994,p.93:96).RatherlikebeforeinPufendorf'swork,bothencompasshumanachievementsincultureorcivilizationinthewidestsense:therealmsoftechnologyandcraftsmanshipaswellastheeconomical:political,theethicalaswellastherealmsofartandscience.Thecollectivesingularsof'culture'/'civilization'and'history'areconnectedbytherealizationoftheirmomentumandoftheaccelerationoftheirdevelopment,whichareviewedfromeitheranoptimistic:enlightenmentoraconservative:criticalposition.Atthesametime,thecollectivesingularsof'history','culture'and'civilization'blockoutRousseau'sdiscovery,thatthisdevelopmentiscontingent,heterogenousandunpredictable.AfirstindicationforthegrowingresistanceagainstthisdiscoveryistheSonderweg,whichthenotionofcultureembarksuponinGermanidealismaftertheFrenchrevolution.Atthispoint,theGermannotionofculturestepstowardpartialandprogressiveoppositiontothenotionofcivilization.InWilhelmvonHumboldt'swordsitstillsoundsrelativelydisinterested:DieCivilisationistdieVermenschlichungderVölkerinihrenäußerenEinrichtungenundGebräuchenundderdaraufBezughabendeninnerenGesinnung.DieCulturfügtdieserVeredlungdesgesellschaftlichenZustandesWissenschaftundKunsthinzu.WennwiraberinunsererSpracheBildungsagen,someinenwirdamitetwaszugleichHöheresundmehrInnerliches,nämlichdieSinnesart,diesichausderErkenntnisunddemGefühledesgesamtengeistigenundsittlichenStrebensharmonischaufdieEmpfindungunddenCharakterergießt.(WilhelmvonHumboldt,ÜberdieVerschiedenheitdesmenschlichenSprachbauesundihrenEinflussaufdiegeistigeEntwickelungdesMenschengeschlechts,1836,p.30)Civilizationisthehumanizationofpeopleintheirexternalfacilitiesandcustomsaswellasintheirrelatedinnermentality.Cultureaddsscienceandarttothisrefinementofthestateofsociety.However,ifwesayBildung(education,erudition)inourlanguage,thenwehavesomethinginmind,whichisatthesametimemoreelevatedandmoreintrospective,namelythedisposition,whichfromthecognitionandsensationofthewholeintellectualandmoralstrivingharmoniouslypoursintofeelingandcharacter.Withthesplittingofthecomprehensiveenlightenmentnotionofcultureintoanotionofcivilization,orientedatpracticalmattersoflife,anda'lofty'notionofcultureandeducation,whichemphaticallytranscendstherealmsofpracticalreproductionoflife,itbecomesexplicit,thattheunquestionedcertaintyofidentitycharacteristicforclassicalenlightenmentislost.Ontheonehand,theemphasisindicatesthebadconscienceofsomeone,whoinrealitycannolongerbesureaboutthebindingforceofthevaluesandcriteriaofhiscritique.Ontheotherhand,thisdoesnotnecessarilymean,thatthebreakupoftheunifiednotionofcultureintotheoppositionculturevs.civilizationcannotserveasasourceofidentificationandcognition.SincethetimesoftheQuerelledesanciensetdesmodernesattheendofthe17thcenturyithadbecomeobvious,thatdifferentpartsofonecultureorcivilizationcanbesubjecttodifferentlogicsofdevelopment:sinousavonsunavantagevisibledanslesArtsdontlessecretssepeuventcalculer&mesurer,iln’yaquelaseuleimpossibilitédeconvaincrelesgensdansleschosesdegoût&



defantaisie,commesontlesbeautezdelaPoësie&del’EloquencequiempeschequenousnesoyonsreconnuslesMaîtresdanscesdeuxArtscommedanstouslesautres(CharlesPerrault,Parallèledesanciensetdesmodernesencequiregardelesartsetlessciences,1688:97,p.98).Ifwehaveavisibleadvantage[comparedwithourpredecessors]inthearts,thesecretsofwhichcanbecalculatedandmeasured,therecognitionofourpre:eminenceintherealmofpoeticandrhetoricalbeautyissolelyhamperedbythefact,thatitseemstobeimpossibletoconvincepeopleinmattersoftasteandimaginationinthesamewayasinalltheotherarts.InPerraultswordswealreadyfindtheimplicitbasisforaconceptualdifferencebetweentechnicalcivilizationandmeaningfulculture.Andwhilethereappearstobenoshortageofstandardsformeasuringcivilprogress,itseemstobefarharder,ifnotimpossible,tofindcriteriaforculturalcomparisons.However,ahundredyearsafterPerrault,thehithertoimplicitdifferencebetweencultureandcivilizationbecomesexplicitwiththeSonderwegofGermanidealism.Withthetriumphantadvanceofcapitalisttechnicalcivilizationitbecomesapparent,thattheidealsofbourgeoiscultureandeducation,whichwereoriginallyamalgamatedwiththisverycivilization,cannowmoveintoapositionofcriticaldistance.Germanidealismisthefirstreflexivereactiontothissituation–perhapsatitsmostintenseinSchiller'saesthetics,intheGermanBildungsroman,andinCantianethics:ImReichederZweckehatallesentwedereinenPreis,odereineWürde.WaseinenPreishat,andessenStellekannauchetwasanderesalsÄquivalentgesetztwerden;wasdagegenüberallenPreiserhabenist,mithinkeinÄquivalentverstattet,dashateineWürde.(ImmanuelKant,GrundlegungzurMetaphysikderSitten,1785,p.87)Intherealmofutilityeverythinghaseitherapriceordignity.Whathasaprice,canbereplacedwithanequivalent;butwhatisbeyondallpricesandthereforewithoutanequivalent,hasdignity.HereKantpavesthewayfortheevergrowingdistanceinthe19thcenturyGermannotionofculturebetween,ononehand,thefree,self:determined,unmistakablepersonasbothanendinitselfandthefinalendofculture,and,ontheotherhand,herveryownbasisincivilization.Inretrospect,ofcourse,theKantiannotionoftheindividualappearstobeasidealisticallyoverdrawnastheveryriftithelpedtoconstructbetweentheindividualandhisactuallivingconditions.Nevertheless,imaginarypatternsofculturalselfinterpretationmaywellhavestrongeffectsonpracticallife:Initially,theGermannotionofcultureandeducationiscriticallydirectedagainstsober:mindedutilitarianismandprocessesofsocialdiversification,whichalienatetheindividualfromthewhole,andreducehispersonaldignitytoaprice:equivalent–touseCantianterminology.Then,thisidealisticpatternofself:interpretationisalsodirectedagainstFrenchrevolution,whosedoubtfuloutcomeiscounteredwithanimaginarycompensationintheshapeofarevolutionofDenkungsart(mentality).ThiscriticalcompensatoryfunctionfinallylaysthegroundforthetransitiontoathirdfunctionoftheGermannotionofculture,namelythefunctionofindirectaffirmationofitsownbasisincivilization:Inthecourseofthe19thcenturytheriftbetweenthenotionsofcultureandcivilizationsteadilyincreasesuntilthenotionofcultureeventuallytakesonanairoftimelesstranscendencebeyondallcivilization.ThisprocessreachesitsapogeeduringWorldWarI,asthefollowingquotefromThomasMannmaydemonstrate:DerUnterschiedvonGeistundPolitikenthältdenvonKulturundZivilisation,vonSeeleundGesellschaft,vonFreiheitundStimmrecht,vonKunstundLiteratur;undDeutschtum,dasistKultur,Seele,Freiheit,KunstundnichtZivilisation,Gesellschaft,Stimmrecht,Literatur.(ThomasMann,BetrachtungeneinesUnpolitischen,"Vorrede",1918,p.XXXV.)Thedifferencebetweenmindandpoliticsencompassesthedifferencesbetweencultureandcivilization,soulandsociety,freedomandsuffrage,artandliterature;Deutschtum(German:ness)–thatisculture,soul,freedom,art,itisnotcivilization,society,suffrage,literature.ThepolemicalorientationoftheGermannotionofcultureagainstFrench'Civilisation'nowtendstoreplacethecriticalorientationtowardsitsownbasisincivilization.IntheFrenchtradition,theoppositionculture:civilizationdoesn'tmanifestitselfintwowords.Andyettheculturaltop:assetof'Civilisationfrançaise'seemstofulfilitscompensatoryandaffirmativefunctionsevenmoreeffectivelythentheGermannotionofculture,preciselyonaccountofitslackofdiscrimination.TheGermannotionofculturealwayscontainedanelementofcritiqueofcivilization,evenifitwasnotalwayseasytodistinguishthelatterfromtheaffirmativeandcompensatoryfunctions.ThisisespeciallytruefortheperiodsafterWorldWarsIandII,whenfirsttheconservativeculturalcriticismofSpenglerandJaspers,andthenthenolessconservativecriticismofideologyofneo:andpost:marxistslikeAdorno,HorkheimerandMarcuseblossomed.Bothcriticalstrategiestriedtotaketheelatedbourgeoisnotionofcultureandtheidealisticnotionofindividualitybytheirwordandtore:connectthemwiththeexistingcivilization.Whenthisnotionofindividualityeventuallybecameoutdated,thistypeofculturalcriticismlostbothitscriteriaanditsrelevancefortheexistingsocialreality.



2.3.TheCrumblingoftheCulture–CivilizationoppositionincontemporaryculturalstudiesFollowingthemuchreadintroductiontoculturalstudiesbyBöhme,MatussekandMüller,thenotionofculture,inGermanyaswellasintheanglo:saxonworld,hasbothregainedthewidemeaningithadinlateenlightenmentand,asitwere,absorbedthenotionofcivilization:Kultur[...]bezeichnetdasGesamtderEinrichtungen,Handlungen,ProzesseundsymbolischenFormen,welchemitHilfevonplanmäßigenTechnikendie‚vorfindlicheNatur‘ineinensozialenLebensraumtransformieren,diesenerhaltenundverbessern,diedazuerforderlichenFertigkeiten(Kulturtechniken,Wissen)pflegenundentwickeln,dieleitendenWerteinbesonderenRitenbefestigen(‚cultus‘)undinsofernsozialeOrdnungenundkommunikativeSymbolweltenstiften,welchekommunitärenGebildenDauerverschaffen.(Böhme/Matussek/Müller,OrientierungKulturwissenschaft,2000,p.104)Culture[...]designatesthewholeofinstitutions,actions,processesandsymbolicforms,which,aidedbyplannedtechniques,transform'existentnature'intoaspaceofsocialliving,maintainandimprovethisspace,preserveanddeveloptherequiredskills(culturaltechniques,knowledge),consolidateleadingvaluesthroughspecialrites('cultus')and,thus,createsocialordersandcommunicativesymbolicworlds,whichsustaincommunityformations.Culture,here,isquitesimply,whatT.S.Eliotin1948definedas'wayoflife':BycultureImeanfirstofallwhattheanthropologistsmean:thewayoflifeofaparticularpeoplelivingtogetherinoneplace.(T.S.Eliot,NotesTowardstheDefinitionofCulture,London1948,p.120)However,ifonetakesaglanceatdefinitionsofcultureasproposedbyAmericanculturalanthropology,whichrecentlycametorepresentsomethinglikeamethodologicalLeitwissenschaft(leadingscience)formanygermanculturalcritics,thereemergesapictureslightlydifferentfromtheonewejustsawinthedefinitionsofBöhme,MatussekandMüllerorT.S.Eliotrespectively.Firstofall,thosedefinitionswouldseemtomaketheverynotionofculturalanthropologyitselfatautology.AdamKupersumsupanotionofculture,thatcontemporaryAmericanculturalanthropologywouldprobablyagreeupon:Cultureishereessentiallyamatterofideasandvalues,acollectivecastofmind.Theideasandvalues,thecosmology,morality,andaesthetics,areexpressedinsymbols,andso[...]culturecouldbedescribedasasymbolicsystem.(AdamKuper,Culture.TheAnthropologists‘Account,1999,p.227)Onemightthink,atfirstglance,thatsuchanotionofculturewouldallowforthecontradictoryrelationsbetweenavalue:oriented,symbolicallystructurednotionofcultureandanutilitariannotionofcivilizationtobecomeanissue,orevenforthisdoublenotiontobemadefruitfulinanewwayandbeyondtheoldgermanemphasis.Butthisopportunityhasnotbeentakenadvantageof.ForKuper,thereasonliesintheimplicitidealismandcerebralismofthecurrentnotionofcultureinculturalanthropology:TalcottParsons,ClydeKluckhohn,andAlfredKroebertriedtofosteranobjectivescienceofcultureinthe1950s,andinthenextgenerationCliffordGeertzpressedtheclaimsforadetachedcerebralhermeneuticsofculture.Mainstreamamericanculturalanthropology,inshort,isstillinthegripofapervasiveidealism.(Ibid,p.228,p.19)Formid20thcenturyculturalanthropologistslikeParsons,KluckhohnorKroeberitwentwithoutsaying,thatculturewasasubsystemwithinanallencompassingnotionofhistory.Theythenanalysedthefunctionalinteractionsbetweendifferentsubsystemslikecultureandcivilization.(SeeHabermas1981).InfluencedbyErnstCassirer'snotionofsymbol,culturalanthropologyprogressivelyeliminatedthesedialecticsinthe2ndhalfofthe20thcentury.Cassirer'sdefinitionofthehumanbeingas'animalsymbolicum'isquitegenerallyfocusedontherealmofculturalprojectionsofmeaninginmyth,religion,art,scienceandlanguage:Thereforeweshoulddefinethehumanbeingnotasanimalrationale,butasanimalsymbolicum.(ErnstCassirer,AnEssayonMan.AnIntroductiontoaPhilosophyofHumanCulture,1944,p.51)Definingthehumanbeingas'animalsymbolicum'andmakingthisdefinitionthebasisofculturalanthropology,ontheonehand,retainsthemorenarrownotionofcultureasdevelopedbytheGermantradition,whilecuttingoff,ontheotherhand,itsmany:facetedrelationshipwiththenotionofcivilization.Thenotionofcivilizationappearstobeofnorelevancetothereflectionsofculturalanthropology.Anumberofreasonsallowedforthisepistemologicalmodeltoappearplausibleinthe2ndhalfofthe20thcentury.Onegoodreasonhadtodowiththecritiqueofideology:Theemphaticnotionofcultureheldbytheculturalcriticsofthe19thand20thcenturieswasnotmerelydirectedagainstitsowncapitalist,



technicalcivilization,butalsoagainsttheotherculturesoftheworld.Thustheycouldn'tavoidimplicitelysupportingtheinterestsoftheverywesterncivilizationwhichtheyofficiallyhadintendedtocriticize.Forsome,itnowappearedtobepossibletoescapethetrapsofideologicalcontaminationbystrippingthenotionofcultureofallrelationstoitsbasisincivilization–this,ofcourse,provedtobeanillusion.Another,perhapslessconvincingargumentfortheremovalofthenotionofcivilizationfromthetheoreticalthinkingofculturalstudieswasnotcriticalofideology,butratherwasideologicalinitself:Whileintherealityofourglobalizingworld,westerncivilizationincreasinglytendstoclaimthestatusofaworldculture,ourcurrentnotionofcultureobscuresthisverytendencybyblockingoutculture'sbasisincivilization.Thethirdandmostimportantargumentformakingthenotionofcultureasymbolicabsoluteisastraightforwardlogicalfallacy,whichmayalsobeideologicallymotivated.Initially,culturalanthropologistsforthemostpartanalysedso:called'primitivecultures'.Intheseculturesitisindeedimpossibletoclearlydistinguishcultureandcivilizationconceptually,becausethespheresofutilitariansocialorganisationandreproductionofhumancommunityareheavilychargedwithtranscendental('cultural')projectionsofmeaningandvalue:DiemythischeWeltist'konkret'[...]dadurch,daßinihrdiebeidenMomente,dasDingmomentunddasBedeutungsmoment,unterschiedslosineinanderaufgehen,daßsiehierineineunmittelbareEinheitzusammengewachsen,'konkresziert'sind.(ErnstCassirer,PhilosophiedersymbolischenFormenII:DasmythischeDenken,1924,p.32)Themythicalworldis'concrete'[...],becauseinitthetwomoments,thething:momentandthemeaning:moment,assimilateeachotherindiscriminately,becausetheyhavemergedtoformanimmediateunity,theyhave'concrescized'.Turningthisspecificallyethnologicalnotionofcultureintothenotionofculture'ansich',onelosestrackofthecharacteristicfeaturesofmorecomplexformsofcultureandcivilization,andreducesthenotionofculturetoitsaffirmativeandcompensatoryfunctions.2.4.TowardsacriticalreconstructionoftheCulture–CivilizationoppositionThissideofthetheoreticaleffortsofculturalcritics,andindeednotonlyinGermany,thereseemstopersist:or,judgingbymostrecentdevelopments,toevengrow–acertaindemandforpreservingorrevivingaconceptualtensionbetweenthenotionsofcultureandcivilization.In1927,SigmundFreudwasoneofthefirstinGermanytodeclare:...ichverschmähees,KulturundZivilisationzutrennen.(SigmundFreud,DieZukunfteinerIllusion,1927,p.110)...Idisdainseparatingcultureandcivilization.Ina,atthetime,ratherprovocativeyetlogicalmove,FreudmadeanumberofproblemstheissueofhistreatiseDasUnbehageninderKultur(1930),whichNorbertEliasin1936dealtwithunderthetitleTheProcessofCivilization.TheenglishtitleofFreud'streatise,CivilizationandItsDiscontents,shows,thatintheenglishlanguagealsothereisacertainsensitivitytowardtheconceptualtensionbetweencultureandcivilization.AdamKuper(SeeKuper1999,p.23:46)haspointedout,thattheso:calledGermanSonderweginterminologyinitiallyhadclearparallelswithinanglo:americanparlance.Changingtheperspective,onenotices,thatSamuelHuntington'sTheClashofCivilizationsfrom1996iscalledDerKampfderKultureninGerman–atranslation,whichclearlyfitsHuntington'sintentionsregardingtheconceptualseparationofcultureandcivilization.Huntingtonhimselfseemstousethetwotermssynonymously,usuallyprefering'civilization'asanounand'cultural'asanadjective.Onthe18thofSeptember2001,however,GerhardSchröderwasobviouslytalkingaboutacertainstandardofwesterncivilization,whenhesaidwithregardtotheattacksonNewYorkandWashington:EsgehtnichtumeinenKampfderKulturen,sondernumeinenKampfumKultur.(GerhardSchröder,openingspeechattheInternationalenCarExhibitioninBerlinonSeptemberthe18th,2001)Thisisnotaboutaclashofcultures,it'saboutafightforculture.SincethenSchröderhasrepeatedthisphraseseveraltimes.SilvioBerlusconi,too,mightbenefitfromahigherconceptualsophistication:



...noidobbiamoessereconsapevolidellasuperioritàdellanostraciviltàchecostituisceunsistemadivaloriediprincipichehadatoluogoalbenessereechegarantisceilrispettodeidirittiumaniereligiosi.Cosachenonc’èneipaesiislamici.[...]nondobbiamomettereledueciviltàsullostessopiano:lalibertànonèpatrimoniodellaciviltàislamica[che]èrimastoindietrodi1400anni.(SilvioBerlusconi,InterviewinBerlin,25.09.2001)...wehavetobeawareofthesuperiorityofourcivilization,whichfoundedasystemofvaluesandprinciples,thatbroughtaboutourprosperityandguaranteeshumanrightsandfreedomofreligion.Thisdoesnotexistinislamiccountries.[...]Wemustn'tviewthetwocivilizationsasequallygood:freedomisnotaheirloomofislamiccivilization,whichhasfallenbehindby1.400years.Perhapsunwittingly,BerlusconiherereiteratesapositionofMaxWeber,albeitinavulgarizedandone:dimensionalway.Inhisstudyonthehistoryofculture,religionandsocietyProtestantEthicsandthe"Spirit“ofCapitalism(1904/05),Weberattributesthehistoricallysingularprogressivemomentumofmodernwesterncivilizationtothedissociationandspecializationoftheoriginallyamalgamatedspheresofutilitariancivilandvalue:orientedculturalrationalities.Thenotionofspiritinthetitleofhistreatise(ininvertedcommas!)istheverydialecticalmediatorbetweenchristian:protestantcultureandcapitalistcivilization.ContrarytoBerlusconi,however,Weberdoesnotderiveasenseofwesternsuperiorityfromtheragingtechnicalcivilizationofcapitalism.Insteadhepointsout,thatthesphereofcivilizationandthesphereofculturebecomeprogressivelyalienatedfromoneanotherinthecourseofthedevelopment,untilthedialecticseventuallyossifyandcapitalism,asitwere,losesit's"spirit",i.e.becomesautonomous:HeuteistihrGeist[diekulturellenWertedesasketischenProtestantismus]ausdiesemGehäuse[dermodernenWirtschaftsordnung]entwichen.DersiegreicheKapitalismusjedenfallsbedarf[...]dieserStützenichtmehr.AuchdierosigeStimmungihrerlachendenErbin:derAufklärung,scheintendgültigimVerbleichen(MaxWeber,DieprotestantischeEthikundder„Geist“desKapitalismus,1904/05,p.153.)Todaytheirspirit[oftheculturalvaluesofasceticprotestantism]hasescapedthecase[ofthemoderneconomicsystem].Atanyrate,victoriouscapitalismdoesn'trequire[...]thissupportanymore.Therosymoodoftheirsmilingheir:enlightenment,seemstogrowpaleonceandforalltoo.IfBerlusconihadstudiedMaxWeberalittlemoreintensely,hewouldhavebeencarefulnottoblendcivilprogressandculturalvaluesintoonemushofnotions.Hecouldhavesaid,perhaps,thatthesuperiorityofcapitalisttechnicalcivilizationinthecreationofmaterialwealthandopportunitiesforhumanself:realizationisobvious,andthatheandhiscolleaguesasserttheright(it'sanotherquestionwhethertheyactuallyhavethatright)topreserveandevenincreasethiswealth,ifpossible.Atthesametime,however,heshouldhaveemphazisedtheself:destructiveandtotalitarianrisksofthisprogressivecivilization,whichtendstoreduceethicalandaestheticalvaluestoeconomiconesandisperhapsonthevergeofcreatinganewtypeofconsciousness,whichwillnolongerhaveanythingincommonwiththehumanisticenlightenmentideals,thatBerlusconimentioned.ButmaybeBerlusconihimselfalreadyembodiesthisnewtypeofconsciousness.Perhapsallthismakesitseemplausibleforanewlyvalorized,dialecticallymediatedconceptualoppositionculture:civilization,tobecomeadesideratumofresearch.ForthedefinitionofcultureI'dliketocomebacktoasuggestionMaxWebermade:"Kultur"isteinvomStandpunktdesMenschenausmitSinnundBedeutungbedachterendlicherAusschnittausdersinnlosenUnendlichkeitdesWeltgeschehens.(MaxWeber,Die‚Objektivität’sozialwissenschaftlicherundsozialpolitischerErkenntnis,1904,p.180)"Culture"isafinitesegmentofthemeaninglessinfinityoftheworldprocess,asegmentonwhichhumanbeingsconfermeaningandsignificance.



Forthisdefinition,ofcourse,wehavetotakeintoaccountboththeinsightsWebergainedinhisstudiesinthehistoryofculture,andCassirer'streatisesonmythicalthinking:Differenttypesofsocietiesshowdifferentgradesofsystemicdifferentiation.Thus,insomesocietiesalmosteverythingisculturallysignificant,becausenatureandallhumanactivitiesarechargedwithtranscendingprojectionsofmeaning.Elsewhere,forinstanceinourownsociety,quiteafewareasofutilitariantechnicalreproductionhavebeenfreedofsuchprojectionsofmeaningandhavethus"losttheirmagic"(SeeWeber1920,p.564).Thisnotionofcultureiswideenoughtobeapplicabletoallculturesoftheworld,andispreciseenoughtoanalyze,howeachindividualsocietydevelopsitsown,specifictypeofculture.Itwouldperhapsbepossibletoidentifythisnotionofculturewiththeidealimageofman,whichisproducedbyeverysociety.Ontheotherhand,agiventypeofculturecanonlybedefinedprecisely,ifoneexaminesthewayitsnotionofculturerelatestoitsnotionofcivilization.Weshalldefinecivilizationhereasthetechnical:utilitarianmeansfortheorganisationofthemasteringofnature,materialreproductionandthepracticalimprovementofhumanlife.Inhighlydifferentiatedsocietiesthereareofcoursesphereslikepolitics,lawandconsumption,withinwhichaseparationofthenotionsofcultureandcivilizationisdifficultandhasyettoproveitsheuristicsuitability.Thesameistrueforthedevelopmentandimpactofpowerstructures,whichcanbutdonothavetobeculturallyrooted,andwhichI'dthereforeprovisionallyassigntotherealmofcivilization.Butwhataretheeffectsofallthisforacriticaltheoryofculture?Firstofall,onemustn'tconfuseacriticaltheoryofculturewithculturalcriticism.Acriticaltheoryofcultureexaminestheconditionsofthepossibilityofacritiqueofcultureandcivilization.Suchatheorydescribesandcomparestypesofcultureaccordingtothedialecticalrelationshipbetweencultureandcivilizationwhichtheycontain.FollowingMaxWeber'sstudiesinthehistoryofcultureandErnstCassirer'snotionofmyth,wemustdistinguishbetweenfourfundamentaltypesofculture,whichatthesametimeofcoursedesignatefourtypesofconsciousness:1)MythicalCultures,inwhichcultureandcivilizationhavenotyetorhaveonlyjustbeguntodriftapart.Inthesecultures,theculturalspherecannotbecriticallydirectedagainstthesphereofcivilization,butdoesfulfillaffirmativeandcompensatoryfunctions.2)TraditionalCultures,inwhichdifferentstagesofdifferentiationbetweencultureandcivilizationcanbeobserved.Thesphereofculturehasbecomecritical,butnotyetautonomous.Thismeans,thatthecritiqueofcultureandcivilizationhasnotyetbeeninfestedbythesuspicionofitsownlackofsubstance.Thereforeaself:reflexivenotionofculturehasnotyetdeveloped.Thecritiqueofcultureisfundamentalonlywithregardtootherculturesandcivilizations.Withregardtoitsowncultureitremainsselective.3)ModernCultures,inwhichthespheresofcultureandcivilizationhavebeensufficientlydifferentiatedtoallowforthedialecticsofcultureandcivilizationand,byimplication,fortheradicalcontingencyofhumanculturalachievementstobecomeperceptible.Thecritiqueofculturebecomeseitherfundamentallyself:reflexiveoritdisguisesitsbottomlessnaturehypo:critically.ThistypeofcultureisrepresentedbyEuropeanmodernism,whichdevelopsseveralstrategiestoovercometheincreasingdisintegrationofthecontradictoryrelationshipbetweencultureandcivilization,whichisperceivedofasacrisisofidentity:3a)theutopiaofare:dissolutionofcivilizationinCulture,asinSchiller'saestheticsorinMarcuse'scritiqueofculture3b)theattempttomakethenotionofcultureanAbsoluteandthecompensatoryblockingoutofthesphereofcivilizationinbourgeoisideology,whichisstillperceptibleinthenotionsofcultureincurrentculturalstudies3c)thedissolutionofculture(s)incivilizationinpostmodernKulturindustrie.Thedissolutionofcultureandofculturesincivilizationwithinthescopeoftheirreversibletriumphantadvanceofwesterncivilizationcouldbeviewedasafourthtypeofculture,whichweshallcall4)postmodernCivilization



Herewehavecomefullcircle:Thetransitionfromtype1)totype2)hadstartedaprocessofdissociationofcultureandcivilization.Nowthisprocesshascometoaclosure,withacultureturnedtotalcivilizationaffirmativelyrestinginitselfratherlikethemythicalculturesoftype1).Ofcourse,thefuturewillnotcorrespondideallytothemodeltypedescribedunder4).Itremainstobeseen,howtheremainingculturesoftypes1),2),and3)willreacttotheirreversibletriumphofglobal'civilization'.Today,eventraditionalcultures,whichhavenotyetdevelopedanautonomousnotionofculture,seemtobeforcedtoengageininterculturalself:reflection.Thefuturewillbemarkedbyprocessesoffrictionandhybridizationbetweentheirreversibletriumphofwesterncivilizationandtheregionalandglobalculturesoftypes1),2),and3)(SeeHagenbüchle2001).Atranscendentalcritiqueofculturerefrainsfromjudgingtheseprocesses,yetitsanalysesopenuppossibilitiesofcomparisonandpresentalternativesasdescribedbythenotionofanti:anti:relativism,whichwasintroducedbyCliffordGeertzin1984,buthasn'tyetbeensufficientlyexplicated.Geertzholds,thatrejectingsubstantialistvaluecriteriaisbynomeanstantamounttoengaginginfreefloatingpostmodernculturalrelativism.Aidedbyatrancendentalcritiqueofculturewearenowabletospecifythis:Atranscendentalcritiquebecomespractical,whenopenorveiledcontradictionsbetweenthespheresofcultureandcivilizationbecomeapparent.Opencontradictionsconcerndysfunctionalities,whichendangersocialcohabitationandsurvival.Asfortheveiledcontradictions–itwasMaxWeberhimselfwhoproclaimedtheirdisclosuretobeataskofvalue:freeculturalcriticism:...diewissenschaftlicheBehandlungderWerturteilemöchtenundiegewolltenZweckeunddieihnenzugrundeliegendenIdealenichtnurverstehenundnacherlebenlassen,sondernvorallemauchkritischbeurteilenlehren.DieseKritik[...]kannverhelfenzurSelbstbesinnungaufdieletztenWertmaßstäbe,vondenenderWollendeunbewußtausgehtoder:umkonsequentzusein:ausgehenmüßte.(MaxWeber,Die‚Objektivität’sozialwissenschaftlicherundsozialpolitischerErkenntnis,1904,p.151)...thescientifictreatmentofvalue:judgmentsmaynotonlyunderstandandempathicallyanalyzethedesiredendsandtheidealswhichunderliethem;itcanalso"judge"themcritically.Thiscriticismcan...aidtheactingwillingperson...inbecomingawareoftheultimatestandardsofvaluewhichhedoesnotmakeexplicittohimselfor,whichhemustpresupposeinordertobelogical.Transcendentalculturalcritiquebecomescritiqueofideology,whenitexaminesthefunctionsofexplicitculturalvaluesandidealsofagivensociety,andcomparesthemwiththeimplicitculturalvalues(e.g.theveiledexploitationofculturalvaluesforeconomicandgovernmentalends).Also,transcendentalcritiquebecomespractical,whenithelpstoavoidnaturalisticfallacies,whichassertthenormativityoffacts.Inbothcases,atranscendentalcritiqueofculturedoesn'tcriticizetheinterestsinformingtheselogicalsubreptions,butmerelythesubreptionsthemselves,therebylayingtheveryfoundationforconcretevaluediscussions.Ifatheoryofculturegoesbeyondthistypeofcritique,itlaysdownspecificvaluesandmustmakethisexplicit.IntheirstandardworkAnthropologyasCulturalCritique(1986,chapter5,p.111:136),GeorgeMarcusandMichaelFischerhavedescribedveiled,non:explicitjudgementsasthebasicpatternofcultural:anthropologicalargumentation.Likewise,manyascientistengagedinthefieldofPostcolonialorGenderStudiestendstotakeimplicitvaluejudgementsforgranted,whichinrealityoriginatefromadiffuseunderstandingofwesternliberalism.Aculturaltheorycanproposefreedomfrompowerandrulingoremancipationassupremevalues.Itcandemand,thatmanshoulddevelopculturalideas,whichsomehowtranscendthemerefunctioninginandofcivilization.Butitshouldemphasize,thatbothdemandsarepropositionsderivedfromacertainimageofman.3.LiteratureundCultureInconclusion,Ishallnowaddressthequestionofwhattheculturalfunctionsofliteraturemaybe,ortoaskmorespecificallywithinmyownfield,theculturalfunctionsofthestudyofRomanceliterature,withinaCriticalScienceofCulture.Thethousand:year:oldhistoryofRomanceliteraturesknowsexamplesofallfouraforementionedtypesofculture.StartingoutwiththetheSongofRoland,whichmodelsthebeginningoftheendofthemythicaltype,proceedingontothetraditionaltypewithitsdifferentdegreesofdissociationandspecialisationofcultureandcivilizationinthemiddleages,inrenaissancehumanismandinthedifferentnationalclassicalperiods,finallyarrivingatmodernculture,whichbeginswiththeRomanticmovement,whenforinstanceChateaubriand'sRenéorLeopardi'sCantiexpresstherealizationoftheradicalcontingencyofhumancultureandsubjectivity.Themodernutopiaofare:dissolutionofcivilizationincultureisexemplifiedbytheaestheticismsofthe19thand20thcentury,whilemovementslikeItalianfuturismstrovetowardsadissolutionofcultureincivilization.Theemergenceofhybridformsofcultureismirroredbycontemporaryliteratureaswellasbycinemaandcertaintypesofmusic,which,atthesametime,trytoescapethelevellingtendenciesofKulturindustrie.Whilethisappearstobeobvious,thereishowevernotimelessvaluecriterion,thatwouldjustifyanindictmentofKulturindustrieasmassdeceptionfollowingHorkheimer'sandAdorno's1944condemnation.Kulturindustrieappearstobemassdeceptiononlywithintheframeworkofculturetypes3a)and3b).



Onecouldnowargue,thatliterature'srepresentationalfunctionforthefourtypesofculturewasaneartautologyandthatthisfunctioncouldbefulfilledbyothertypesoftextsalso,orperhapsonlybyacombinationofliteraturewithothertypesoftexts.TherearehowevertwoargumentssupportingaprivilegedpositionforliteraturewithinaCriticalScienceofCulture:Firstly,itispossibletoshow,thatliteratureisabletodetectandpromotechangesincultureandconsciousnessbeforeothertypesoftextsreacttothem.Literatureregistersearlytracesofprocessesofdissociationandspecificationofcultureandcivilizationaswellastheireffectsontheindividualconsciousness.Insomesortofanex:post:teleology,wecanreconstructthewayinwhichRomanceliteraturessincetheirbeginningsdemonstrateagrowingnumberofsymptomsconcerningthedissolutionofmythicalandtraditionalcultures.Thisishowliteraturebecomestheprimemediumofthetranscendentalcritiqueofculturesketchedabove:Acertaintypeofliterature,whichonemightcallhighliterature,discussesvaluesandimagesofman,opensuppossibilitiesforcomparison,refutesthenormativityofthefactual,developsalternatives,makestheimplicitexplicit,disclosesmorallyveiledinterests(SeeGeyer1997b).Itremainstobeseen,however,whetherornotliterature(andtheotherarts)willstillbeabletofulfilthesefunctionsinnumber4)typesofcultureandcivilization.ThesecondargumentsupportingapriviligedpositionforhighliteraturewithinaCriticalScienceofCultureconcernsitsuniqueperspective,whichonecoulddescribeasa"historyofconsciousnessfromwithin".MauriceAgulhon,ahistorianassociatedwithGeorgeDuby'sschoolofhistoryofmentality,typicallyconcludedhisfailedattemptsatadescriptionofthementalityof1848'srevolutionaries,counter:revolutionariesandfellow:travellerswiththeremark:Aureste,Flaubertatoutfaitrevivredel’espritdecetempsdanssonadmirableEducationSentimentale.(MauriceAgulhon,LaSecondeRépublique,1848:1852,1970,p.403)Besides,FlaubertperfectlyrevivedthespiritofthistimeinhisadmirableEducationSentimentale.Theindividualsubjectisthemostimportantrelaystationforthedisseminationofsocialenergiesandfortheprocessofdissociationandspecialisationinculturetypes2)and3).Itsfateinfuturetype4)isuncertain.Andyettheconcrete,humansubjectcanonlyeverbediscoursivelycircumscribedbyphilosophyandscience,moraltracts,penitentialsandverdicts–noneofthesetypesoftextsiscapableofactuallygraspingit.Thisemptycentreoftheoryisfilledbyliterature.Notbyallliteratureofcourse,butbyhighliterature:Greatauthorsare[...]specialistsinculturalexchange.Theirworksarestructuresforaccumulation,transformation,representationandcommunicationofsocialenergiesandpractices.(StephenGreenblatt,Culture,1990,p.55)Inretrospect,Greenblatt'sstudiesinEnglishRenaissancecanbeinterpretedasalarge:scaleexaminationoftherelevanceofcanonicalliterarytextsinthecontextofothertypesoftexts.Asaresult,theyindirectlyconfirmedthepriviligedpositionofhighliterature.Nowthisofcoursedoesnotmean,thatthecanonicaltextsofhighliteraturearedefinitive.MédiévistesandDix:septièmisteshavealwaysbeenengagedinsynchronousintertextualnegotiationsforacriticalexaminationoftherelevanceoftheliterarycanon(SeeJauß1994).Equallylegitimateisthediachronousapproach,whichdeterminestheliterarycanondependingontherelevanceofcertaintextsforaparticulartime.Itisofcourseconceivable,thatthefutureone:dimensionalculturaltype4)willnolongerbeabletounderstandthehighlydifferentiatedandelaborateculturalachievementsoftypes2)and3).Inordertoreleasetheculturallyconstitutiveandcriticalpotentialofliterature,themosteminenttask,apartfromthatofcontextualstudies,isthestudyofliterature'sveryownandincomparablelanguage.Inthisfield,however,literarycriticscanlearnfairlylittlefromthecultural:anthropologicalallegoreseofbalinesecockfights.(SeeGeertz1973a).It'simpossibletotreatliterarydocumentsfromculturesoftype2)and3)asnarrationsofreallifeeventstypicalofculturesoftype1).Literatureitselfiscondensedculturalanthropology(SeeHaug1999againstv.Graevenitz1999).Itsmostimportantmethodicalinstrumentsarethereconstructionandcriticaldeconstructionofculturalvalueoppositionsandidealimagesofman.Discoursivecondensation,formsofemotionalism,imagery,allegory,caricature,parody,paradox,ironyaswellas,inmodernism,interiormonologueandlivelymetaphorarethecreativemeanswhichitusestothisend.Thisisthewideenoughfield,onwhichliterarystudiescanproveitsrelevanceforthescienceofculture,aslongasitfeelssomeoranyobligationtotheculturalachievementsof2)and3).Thisisthecontributionwhichliterarystudiescanmaketotheopenprocessofthedevelopmentofafutureworldcivilization.4.Bibliography:Adorno,TheodorW.:„BeitragzurIdeologienlehre“(1954),in:Th.W.A.,SoziologischeSchriftenI,ed.R.Tiedemann,Frankfurt/M.1972,457:477.:Adorno,TheodorW.:„KulturkritikundGesellschaft“(1955),in:Th.W.A.,Prismen.OhneLeitbild,GesammelteSchriften10.1,Frankfurt/M.,1977,11:30.:Agulhon,Maurice:„LaSecondeRépublique,1848:1852“,in:HistoiredelaFrance,ed.G.Duby,Paris
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