
CritiqueoftheNotionofCritiquePaulGeyerTranslatedbyUlrichHufen1)Thepre#modern,pre#autonomousnotionofcritique2)Thecrumblingofthepre#autonomousnotionofcritiqueintheprocessoftheemergenceanddiscoveryofmodernsubjectivity3)Themodern,autonomousnotionofcritique4)Whatcoulda"Criticaltheoryofthesubjectinthe20thcentury"accomplish"?5)LiteratureInordertoworkona"Criticaltheoryofthesubjectinthe20thcentury",oneisfirstofallforcedtooutlineatleastcautiouslyheuristicnotionsof"criticaltheory"andof"subjectivity".Inthisopeninglecture,I'dliketofocusattentiononthenotionof"critique".Itwillbecomeobviousveryquicklyhowever,thatthenotionofcritiqueandthenotionofsubjecthavereferredtoandactuallydependedoneachotheratleastsincethe18thcentury.Thetitle"CritiqueoftheNotionofCritique"relatestothecontentofmylectureinthesameheuristically#circularway,thislecturerelatestooursymposium.Thetitletakesforgranted,whatthelectureitselfismeanttobringforth:oneoreventwonotionsofcritique.Andpreciselyhereliestheproblem:Thetitleofthislectureconfrontstwonotionsofcritiquewitheachother.Whereasthefirstofthetwoseemstobesureaboutthecriteriaforitscritique,thesecond,asitwere,loosesitsself#confidenceunderthesearchinglookofthefirst.Asforthefirstofthetwonotions,whichismeanttoserveasamethodologicalguidelineforthefollowing,I'dliketosayonlythismuchhere:Thetitle"Critiqueofthenotionofcritique"ofcoursealludestothethreeKantiancritiques,thethirdofwhich–theCritiqueofjudgementwrittenin1790–actuallyisacritiqueofaparticularnotionofcritiquealready.Here,critiqueasamethodgenerallymeanstheexaminationoftherangeandlimitsofhumancognitivefaculties,ofmethodologicalparadigmsorevenofregulativenotionssuchasthatofcritiqueitself.Now,theeminentthingabouta"Critiqueofthenotionofcritique"is,thatthefirstpartofthetitlepromisestoanalyseandarguelogicallyexact,fromapointofviewmoreorlessabovehistoryand,asitwere,independentlyfromanyvaluejudgementwhatsoever.Theobjectofthisanalysis,ontheotherhand,whichisbeinggivenbythesecondpartofthetitle,hasbeendefinedverydifferentlyoverthecenturies.Tomakethingsmorecomplicated,thesedefinitionswereheavilychargedwithnormativeconceptsmoreoftenthannot.Whetherornotamethodologicalapplicationlikethiscanbesuccessfulinascientificallydecentwayisdoubtful.MaxWeberhoweverbelievesit'spossible:„diewissenschaftlicheBehandlungderWerturteilemöchtenundiegewolltenZweckeunddieihnenzugrundeliegendenIdealenichtnurverstehenundnacherlebenlassen,sondernvorallemauchkritischbeurteilenlehren.DieseKritik[...]kannverhelfenzurSelbstbesinnungaufdieletztenWertmaßstäbe,vondenenderWollendeunbewußtausgehtoder#umkonsequentzusein#ausgehenmüßte.“(MaxWeber,„Die‚Objektivität’sozialwissenschaftlicherundsozialpolitischerErkenntnis“,1904,151)"thescientificanalysisofvaluejudgementsnotonlywantstoallowforanunderstandingandrelivingoftheirintendedpurposes,butisalsointendedtoteachtheircriticalexamination.Thiscritique...canhelptoremindoneoftheveryfinalstandardsofvalue,whichthecriticdoesor–tobeconsequent–shouldtakeasthestartingpoint."Afterall,thepossibilityofhumanitiesonthewholedependsonthepossibilitytoexaminevaluejudgementsindependentlyofvaluejudgements.
1)Thepre]modern,pre]autonomousnotionofcritiqueIttookquiteawhileforthenotionofcritique,thathasbeendevelopedinthecourseofthe18thand19thcenturyandthatispossiblydissolvingrightnow,tounitewiththeactualwordcritique.AstheHistoricalDictionaryofPhilosophytellsus,inantiquitythetermkritikétéchnedescribedtheartofdifferentiating,ratingandjudging,andthus,inKantianterms,thepowerofjudgement,which,inthewidestsense,bothdeterminesandreflects.Thisencompassesboththecapacityfor'simple'sensualdifferentiationinordertofindonesbearingsinthenaturalworld,andthecapacitytoorientoneselfinthesocialandculturalworldthroughtheethical#politicalorjudicialsubsumptionofconcretehumanactionandbehaviourundergeneralrulesandlaws.Inthecourseofthissubsumption,thesepositivenormscanthemselvesbeindirectlysubjectedtoscrutinywithregardtotheirtruthandquality.Tosubjectnormstosuchaclosescrutiny,however,doesn'tnecessarilyimplydoubtsaboutthegeneralpossibilityofuniversalnormsforhumanpractice.Socrates,Cato,JesusorLuther(andinsomewaysevenMarx)didn'tconceptualisetheircritiqueofconsciousnessasadestructionofnormsorasrevolutionaryinnovation,butratherclaimedmerelytofulfiltheintentionsoftheoldnormsbetterthentheircontemporaries.ClausvonBormanncharacterisesthispre#modern,pre#autonomousnotionofcritiqueasfollows:„AuchwennNormenselbstkritisiertwerden,gebenimmerwiederhöhereNormendieKriterienab.InsofernistKritikimmernurfunktionalundinstrumentalverstanden.[...]einesolcheKritikkannniedasGanzeder



PraxisindenBlickbekommen.DerethischHandelndekannnieganzausseinereigenenPraxisheraustreten,umsieindiePrüfungderReflexioneinzuholen.“(ClausvonBormann,Art.„Kritik“,1973,810/813)"Evenifnormsaresubjectedtocritique,it'salwayshighernormsthatprovidethecriteriaforthatcritique.Critiquethusisonlyeverunderstoodfunctionallyandinstrumentally.(...)suchacritiqueisillsuitedtocoverthewholeofpractice.Theethicalagentisunabletofullystepoutofherownpracticeinordertoincludeitintotheexaminationofreflection."(ClausvonBormann,Art."Kritik",1973,810/813)Thispre#modernnotionofcritiquethusneverquestionstheexistenceofafinalcriterionofcritique,ofatoplevelinthehierarchyofvalues,evenifitconcedesthatit'spossibletohavefundamentaldifferencesabouttheinterpretationofthiscriterion.Itthereforeappearstobepossibletobringcritique,inthedoublesenseofamethodicalprocedureandaquestioningofnorms,toaclosureinafinaljudgement.Critiqueisnotyetanopen#endedprocess.This,however,isafeaturethepre#modernnotionofcritiqueshareswiththeetymologicallyrelatedterm"crisis",whichoriginallyreferstothesingulardecisivemomentwithinaprocess(e.g.themomentwhenanillnesscomestoacriticalhead),thatbringstheprocesstoeitheragoodorabadend.(seeReinhartKoselleck,KritikundKrise,1959)Thegeneralpossibilitytofinishthebusinessofcritiqueinthepre#modernsenseiswellillustratedbytwospheresofcritique,which,fromearlyon,wereoccupiedbythetermitself:textualcriticism/critiqueandcriticism/critiqueofpoetryandart.Thephilologicalcriticismofcorruptordoubtfullyhandeddowntextsisusuallywelljustifiedinpresumingtheexistenceofanauthenticoriginalversion,evenifrefineddiscussionsabouttheactualformofthisoriginalpersist.Ontheotherhand,pre#modernliterarycriticismstillbelievesithasclassically#timelesscriteriaatitsdisposal,thatallowfordefinitivejudgementsofworksofart.Inthemodernage,thesemanticcontentofthenotionofcritique,thatwasborrowedfromantiquity,doesn'tchangefundamentallyyet.EventheexpansionoftextualcriticismtotheScripturesremainswithindenominationalboundariesforthetimebeing.It'sonlyPierreBayle'sDictionnairehistoriqueetcritiquethattakesthefinalplungetowardsapracticallyorientednotionofcritiquein1697.Histextualcriticismisinterdenominationalandcriticalofreligioninthesenseofastrictseparationofreligionandscience.The2ndeditionofhisDictionnaireisalreadyquitefrankaboutthis:"Ilfautnécessairementopterentrelaphilosophieetl’Evangile[...]:lacombinaisondecesdeuxchosesn’estguèreplusimpossiblequelacombinaisondescommoditésdelafigurecarréeetdelafigureronde."(PierreBayle,IIIeEclaircissementjointàlasecondeéd.[1701]duDictionnairehistoriqueetcritique[1697],ed.A.J.Beuchot,Paris1820#1824,vol15,317)"Oneisforcedtochoosebetweenthesciences('philosophie'infrenchenlightenmentthoughtisbesttranslatedas'sciences'or'scholarliness')andtheGospel:it'sashardtocombinethetwo,asitistocombinetheadvantagesofcirclewiththoseofarectangle."Themoreemphatictheemancipatednotionsofscienceandreasonget,themorepolemicbecomesthedemarcationtowardsreligion.Thus,thefoundationsforanexpansionofthenotionofcritiqueintoallspheresofpracticearealreadylaidindirectly.Themoment,whentheclassicenlightenmentnotionofcritiqueturnsintopoliticalsubversionisbestcapturedinJean#FrançoisMarmontel'sarticleon"critique“forDiderot'sundd’Alembert'sEncyclopédie,writtenin1794.Thearticleunsuspiciouslystartsoutwithremarksontextualcriticism,criticismofscienceandartcriticism,onlytoabruptlyturnintopoliticalpropagandaintheparagraphson"critiqueenMorale"/"critiqueofmorals"."l’Histoire,danssapartiemorale,estuneespecedelabyrintheoùl’opiniondulecteurnecessedes’égarer�c’estunguidequiluimanque:orceguideseroituncritiquecapablededistinguerledroitdel’autoritéetlavertudelagloire�enunmotderéduirel’hommequelqu’ilfûtàlaconditiondecitoyen�conditionquiestlabasedeslois,larègledesmœurs,&dontaucunhommeensociétén’eutjamaisdroitdes’affranchir.Lecritique[…]nedoitvoirlasociétéengénéralquecommeunarbreimmensedontchaquehommeestunrameau,chaquerépubliqueunebranche,&dontl’humanitéestletronc.De#làledroitparticulier&ledroitpublic,quinesontl’un&l’autrequeledroitnaturelplusoumoinsétendu,maissoumisauxmêmesprincipesinvariablesdel’équiténaturelle."(Jean#FrançoisMarmontel,Art."Critique,s.f.",Encyclopédieetc.,1754,494�myemphasis)„fromamoralpointofviewhistoryorhistoriographyrepresentsomesortofalabyrinthinwhichthereadergetslostcontinuously�he'smissingaguide.Thisguidecouldbeacritic,whowouldbeabletodistinguishbetweenjusticeandauthority,betweenvirtueandglory�aguideinotherwords,who'dreturnmanbacktohiscapacityof„citoyen“:acapacity,thatisthefoundationoflawandcustom,acapacitythatnomaninsocietyiseverallowedtoshed.Thecriticisrequiredtoconceptualisethewholeofsocietyasagianttree:eachmanisatwig,eachrepublicabranchandhumanityatlargerepresentsthetrunk.Fromthisconceptionfollowbothcivilandpubliclaw,whicharemereextendedversionsofnaturallaw,butaresubjectedtothesameunchangingprinciplesofnaturaljustice.“(myemphasis)Thinlyveiled,critiqueheremeansacritiqueofthecurrentsocialandpoliticalsituationinFrance.Rousseau's'citoyen',oneofthecentraltermsinthebattleagainstsocialinequalityandforpoliticalcommitment,ishereelevatedtoanepitomeofallthingshumane.Justiceandvirtuearepolemicallypittedagainstinheritedauthorityandaristocratic"gloire"andtherepublicisdeclaredtheonlyformofgovernmentlegitimisedbynaturallaw.Attheheightofitsself#confidence,classicenlightenmentderivespoliticalimperativesfromitsownthesesaboutthenatureofman,politicalimperativesthatwillserveascentralthemesinthe1789revolution.Marmontelhoweverdoesn'trealisehowshakytheprinciples,fromwhichhederiveshisself#confidenceandhiscertitudeaboutthefuture,havealreadybecome.AglanceatthesocialtheoryandphilosophyofhistoryofMarmontel'ssourceRousseaushallnowdemonstrate



theepistemologicalbasisofthisclassicenlightenmentnotionofcritique.
2)Thecrumblingofthepre]autonomousnotionofcritiqueintheprocessoftheemergenceanddiscoveryofmodernsubjectivityTheclassicenlightenmentnotionofcritiquederivesitspoliticalandpracticalself#confidencefromthecertaintyaboutitshighestcriterion:therationalnatureofman.Asfarasthatgoes,thisnotionofcritiqueandthecorrespondingnotionofsubjectivitycanbelabelledpre#autonomous:Justasanyconcretecriticismhastobebasedonthecriterionofthetimelessrationalnatureofman,eachconcreteindividualhasalwaysalreadyfounditscentreofidentitywiththisrationalnature.Now,ontheonehand,thispre#autonomous,naivenotionofcritiquewithitssupposedcertaintyaboutitscriteriaiswidelyrecognisedaspoliticallyandpracticallyvaliduptothepresentday.Itspre#autonomouscharacterisactuallyemphasisedbythefact,thatthisoriginallyoppositionalnotionrose,inthewakeoftherevolutionsandworldwarssince1789,tobecomeaninstrumentofgovernance.Aninstrumentthatisnolongeronlyusedtocriticisepower,butwhichalsoservesasaweaponagainstthosewhodoubtthenaturalandrationalcharacteroftherulingtendenciesinbeingandconsciousness.Ontheotherhand,thebasisofthispre#autonomous,classicalenlightenmentnotionofcritique–theconceptoftheuniversalrationalnatureofman–alreadystartedtocrumbleattheveryheightofclassicalenlightenmentitself,around1750.AndofallpeopleitwasRousseauhimself,theprimesourcenotonlyforMarmontelbutforthewholecritical#revolutionarytheoryofenlightenmentatlarge,whodisclosedtherational,naturallawbasisoftheclassicalenlightenmentnotionofcritiqueasanillusiveprojection.(ThefollowingisbasedonmyownresearchpublishedinDieEntdeckungdesmodernenSubjekts/Thediscoveryofthemodernsubject,1997)AyearafterMarmontel'sarticleon"critique"appeared,RousseaupublishedhisDiscourssurl’inégalité,whichdestroyedtheepistemologicalbasisofMarmontel'snotionofcritique.Rousseau'spointofdepartureisathoroughcriticismofthemethodofnaturallawproponentslikeHobbesandLocke.Inordertodissectthenatureofman,theyhad,inanexperimentofthought,simplystrippedtheircontemporariesoftheirentiresocialinfrastructureanddeclaredtheeffectsofthedisappearanceofallgovernmentallawenforcementagenciestorepresentthenaturalstateofman.Whatresultedfromthisexperiment,dependingofcourseontherespectivepointofview,wasamoreorlesspassionatenatureofman,who,atthesametime,wasequippedwiththeabilitytounderstandthatthebestwaytoavoidpermanentcivilwarwastoinventthesamegovernmentallawenforcementagencies,thattheveryexperimentofthoughthadstrippedthemoftemporarily.Rousseaudisclosedthemostimportanterrorintheconstructionofthisnaturallawconcept:"LesPhilosophesquiontexaminélesfondemensdelasociété,onttoussentilanécessitéderemonterjusqu’àl’étatdeNature,maisaucund’euxn’yestarrivé.[…]tousonttransportéàl’étatdeNaturedesidéesqu’ilsavoientprisesdanslasociété�ilsparloientdel’hommesauvage,etilspeignoientl’hommeCivil"(Jean#JacquesRousseau,Discourssurl’inégalité,1755,68).„Thephilosophers,whohaveinquiredintothefoundationsofsociety,haveallfeltthenecessityofgoingbacktoastateofnature�butnotoneofthemhasgotthere...Everyoneofthem,inshort...hastransferredtothestateofnatureideaswhichwereacquiredinsociety�sothat,inspeakingofthesavage,theydescribedthesocialman."Thenaturallawproponentsofthemodernagehadquitesimplyanalyticallyextrapolatedthe"naturalstate"ofmanfrombehaviouralpatternsoftheircontemporaries.Rousseauunderstood,thatalltoomanyofthesepatternshadonlyevolvedintheprocessofcivilisation.So,ifwearetospeculativelyrewindthisprocess,wealsohavetodoitfortheprocessofthedevelopmentofhumanconsciousness.Andwealreadyforeseewherethisisgoingtoend:"Lesseulsbiensquel’hommenaturelconnoissedansl’Univers,sontlanouriture,unefemelleetlerepos.Ilavoitdansleseulinstincttoutcequ’illuifalloitpourvivredansl’étatdeNature[…].Leshommesnaturelsneconnoissoientnilavanité,nilaconsidération,nil’estime,nilemépris�ilsn’avoientpaslamoindrenotiondutienetdumien,niaucunevéritableidéedelajustice"(ibd.,134/152)."Theonlygoodsherecognisesintheuniversearefood,afemale,andsleep...Ininstinctalone,hehadallherequiredforlivinginthestateofnature...They...were...strangerstovanity,deference,esteemandcontempt�theyhadnottheleastideaofmeumandtuum,andnotrueconceptionofjustice."AtthebeginningsofmanRousseaufindstheape.Thushebreaksthecentraltabooofclassicalanthropology:theseparationofmanasaspeciesfromanimals.Thisdogmahadalsobeenthemostimportantdrivingforceofallmetaphysicalthought.It'sactuallypossibletodefinemetaphysicsasanattempttoexplainman'snatureastimelesslyself#identicalandradicallydifferentfromthenatureofanimal.Inotherwords,metaphysicswereaboutdissolvinghistoryintimelessness.InRousseau,thenatureofmanforthefirsttimedisclosesitstimekernel.Insteadofdissolvingthehistoricityofmanintheclassicalnotionofnature,Rousseaudissolvesthenatureofmaninthehistoricalprocess:"LeGenre#humaind’unâgen’estpasleGenre#humaind’unautreâge�[…]l’ameetlespassionshumaineschangentpourainsidiredeNature"(p.264).„Mankindinoneageisunlikemankindinanotherage�...soulandemotionalityofman,change,sotospeak,theirnature."



"ChangerdeNature"/"Changetheirnature"isanonsensicalstatementinclassicalthought.ThisscandalousconfusionofideasisfurtheremphasisedbyRousseaubyaddingthe"pourainsidire"/"sotospeak".Butifthenatureofmanisdissolvedinaprocess,atthebeginningofwhichwefindthenon#human,theanimal,thenofcoursetheendhassurelytobeopentoo.Inclassicalthoughtthetelosiscontainedinorigin.Ifthecertitudeabouttheoriginislost,thenorientationislostwithit.Manisacoincidence:"...laperfectibilité,lesvertussociales,etlesautresfacultés,quel’hommeNaturelavoitreçuesenpuissancenepouvoientjamaissedevelopperd’ellesmêmes,[…]ellesavoientbesoinpourceladuconcoursfortuitdeplusieurscausesétrangeresquipouvoientnejamaisnaître,etsanslesquellesilfutdemeurééternellementdanssaconditionprimitive."(p166)."...humanperfectibility,thesocialvirtues,andtheotherfacultieswhichnaturalmanpotentiallypossessed,couldneverdevelopofthemselves...butmustrequirethefortuitousconcurrenceofmanyforeigncausesthatmightneverarise,andwithoutwhichhewouldhaveremainedforeverinhisprimitivecondition."Notasingleoneofthefeatures,thatdistinguishmanfromanimal,notevenhisperfectibilityorhishigherpotentialfordevelopment,cameintobeingbynecessity.Ofcourse,thepotentialforanthropogenesishadtobethere,sinceiteventuallywasrealised–thereforeRousseauspeaksof"facultéenpuissance".Buttheresurelywheremanyotherpotentials,thathappenednottoberealisedinthecourseofhistory–thereforeevenanthropogenesisitselfmightaswellnothavehappenedatall.It'snolongerpossibleformetaphysicalthoughttopushasidewhatisbynowalltooobvious:theradicallycontingentnatureofman�'contingent'inthesenseofsomethingthatdoesexist,butmightaswellexistinanotherformornotatall.Andwhatistrueaboutthewholespecies,ofcourseappliestoeachsingleindividualaswell�orrather:Afterthedisintegrationofthetermhumannatureit'sstrictlyspeakingnolongerpossibletousetheterm'species'.Fromnowoneachindividualisitsownspecies.Buteventhislogicalconstructdoesn'treallywork.Alogicalspecieswouldatleastbeidenticalwithitself.It'simpossiblehowever,tomakethatclaimforthemodernsubject.Thus,humannatureisanopen#endedprocess,thatbeganex#nihilowithnon#man.Buthowdowederivenormsforhumanbehaviourandinteraction,andwithitcriteriaforcriticism,fromaprocess?Isthispossibleatall?Beingthefirstculturalcriticinthemodernsense,RousseausurelyintendedthathisDiscourssurl’inégalitébeaharshcritiqueofsocialinequalityandtheabsolutistcorporativestate.Hisinterestforearlierformsofcivilisationsurelyderivesfromthefactthattheirsocialfabricwaslessdifferentiated.Inthecourseofhistreatisehowever,Rousseauisforcedtorecognise,tohisownsurprise,thatitisimpossible,inanopenprocess,toderivenormsfromitspredecessorsforinteractioninagivensociety.InhisDiscourssurl’inégalitéRousseauspeculativelyoutlinesahistoricalphenomenologyofformsofconsciousnessfrompre#manuptothepresent.Asthemaindrivingforceofthisprocessheidentifiesthegrowingdifferentiationbetweenindividualandcollectiveconsciousness.Inthebeginning,withlessdifferentiatedformsofconsciousnessandsocietalfabric,theindividualsenseofidentitymainlyderivesfromthecommunity.Sincetheindividualconsciousnesshasnotyetemancipateditselfthoroughlyenoughfromthecollectiveconsciousness,publicandprivateinterestdon'tclashseriouslyyetatthisstage.Butit'spreciselythisantagonism,thateruptsanddeepensasaneffectoftheprocessofsocietaldifferentiation."C’estàcetteardeurdefaireparlerdesoi,àcettefureurdesedistinguerquinoustientpresquetoûjourshorsdenousmêmes,quenousdevonscequ’ilyademeilleuretdepireparmileshommes,nosvertusetnosvices,nosSciencesetnoserreurs,nosConquéransetnosPhilosophes."(p.256).„It'sthisglowingardourtomakeoneselfaname,thisfurortodistinguishoneself,thatweowethebestandtheworstinmanto:Ourvirtuesandvices,oursciencesandourerrors,ourconquerorsandourphilosophers.“Thedifferentiationofthesubjectfromthecommunityexpressesitselfinsomesortofapersonalitysplit.Themoreautonomoussubjectisincapableofstabilisingitsidentityoutofitself.Itremainsdependentuponthevoluntaryacceptanceofitssingularitybyotherindividualsandisthereforeinmuchgreaterdangerof'beingbesideitself'thenthepre#autonomoussubject.ForRousseau,theantagonismofthisfragileinter#subjectivedynamicrepresentsthemaindrivingforceofhistoricaldevelopment.Categorieslikeprogressorregressareill#suitedtocapturetheessenceofthisprocess:weowe"thebestandtheworst",asRousseausays,tothis"fureurdesedistinguer".Itwouldbeaspointlesstocriticisefundamentaltendenciesofhistoricaldevelopmentpostfactum.ThusRousseauconcludeshistreatisewithasurprisingresult:"Ilsuitdecetexposéquel’inégalitéétantpresquenulledansl’étatdeNature,tiresaforceetsonaccroissementdudéveloppementdenosfacultésetdesprogrèsdel’Esprithumain,etdevientenfinstableetlégitimeparl’établissementdelapropriétéetdesLoix"(p.270).„Itfollows,thatinequality,whichisnilinthenaturalstate,derivesitspoweranditsgrowthfromthedevelopmentofourfacultiesandfromtheprogressofhumanspirit.Asaresultoftheestablishmentofpropertyandlawsiteventuallybecomesstableandlegitimate."Inthecourseofthetreatise,thenotionof"inégalité"changeditssemanticcontent.Itsoriginalsociocriticalintentionwasneutralisedinfavourofanewlyacquireddimensionofananalysisofconsciousness.Thetermnowencompassesboththeprocessofindividuationandtheprocessofestrangementoftheindividualconsciousnessfromthecommunityandfromitself.Theautonomoussubjectisconstitutedinacomplexdialecticofequalityandinequality.Rousseaugoesontoshowindetail,howmediatinginstancessuchaslanguage,work,positivelaw,propertyandpowersupporttheconstitutionoftheautonomoussubjectaswellasqualifyit.Rousseauisawareofthedangerofcompletelossofselfinatotalnetworkofrelationsandmediation:



"L’hommeoriginels’évanouissantpardegrés,laSociétén’offreplusauxyeuxdusagequ’unassemblaged’hommesartificielsetdepassionsfacticesquisontl’ouvragedetoutescenouvellesrelations,etn’ontaucunvraifondementdanslaNature."(p.266).„Theoriginalmanstepbystepdisappears,andsociety,totheeyeofthewiseman,isnothingbutanaccumulationofartificialmanandaffectedemotions,whicharetheproductofallthenewrelationsandhavenorealfoundationinnaturewhatsoever."SinceRousseau,inhisDiscourssurl’inégalité,haspersonallydestroyedtheverynotionofnature,whichheinvokestowardstheendofthispassage,heisnowofcourseunabletonamecriteriaforhiscriticism.Also,thefutureofthedevelopmentofmanremainsopenandunpredictableforRousseau.TeeteringbetweentendenciesoftotalVermachtungofthebynowkernel#lesssubjectsandattemptsofresistance,Rousseaudepictsthefutureofmankindasapermanentcrisis:"Nousapprochonsdel’étatdecriseetdusiècledesrévolutions,"(Emile,1762,224),"Weapproachastateofcrisisandanageofrevolutions",writesRousseau1762inEmile.AsReinhartKoselleckexplains,Rousseauisthefirsttogiveanewinterpretationtotheterm'crisis':bynowcrisismeansastateofpermanentstructuraltransformation.Insuchaprocessofcrisis,it'sofcoursenolongerpossibletogivegenerallybindingcriteriaforcriticism,thereforeit'salsoimpossibletohaveagenerallybindingimageofman.Theprocess,asitwere,carriesalongtheindividualkernel#lesssubjects.OthersubjectslikeRousseau,whoattemptresistance,createthecriteriaoftheircriticismdecisionisticallyoutofthemselves.Rousseausautobiographybeginslikethis:"Jenesuisfaitcommeaucundeceuxquej’aivus�j’osecroiren’êtrefaitcommeaucundeceuxquiexistent.Sijenevauxpasmieux,aumoinsjesuisautre."(LesConfessions,1765#70,3)„IamnotmadelikeanyoneIhavebeenacquaintedwith,perhapslikenooneinexistence�ifnotbetter,Iatleastclaimoriginality"Hissubjectivesingularityisoneofthetwoethicalcriteria,whichRousseaustillallowsfor�theonlyjudgeRousseauacceptsforhimselfishimself:"Quelatrompettedujugementderniersonnequandellevoudra�jeviendraicelivre[LesConfessions]àlamainmeprésenterdevantlesouverainjuge.Jediraihautement:voilàcequej’aifait,cequej’aipensé,cequejefus.[…]Etreéternel,rassembleautourdemoil’innombrablefouledemessemblables:qu’ilsécoutentmesconfessions.[…]Quechacund’euxdécouvreàsontoursoncœuraveclamêmesincérité�etpuis,qu’unseultedise,s’ill’ose:jefusmeilleurquecethomme#là"(ibid.)."Iwillpresentmyself,wheneverthelasttrumpetshallsound,beforetheSovereignJudgewiththisbookinmyhand,andloudlyproclaim,"ThushaveIacted�theseweremythoughts�suchwasI....PowerEternal!assembleroundThythroneaninnumerablethrongofmyfellow#mortals,letthemlistentomyconfessions,letthemblushatmydepravity,letthemtrembleatmysufferings�leteachinhisturnexposewithequalsinceritythefailings,thewanderingsofhisheart,andifhedare,aver,Iwasbetterthanthatman."RousseauturnstheLastJudgementintoaperformanceofJeanJacques,whopreferstoprovideourdearGodwithhisveryownBookoflifeintheformoftheConfessions.Unconditionalsinceritytowardshimselfashisveryownjudgebecomesthesecondethicalcriterionapartfromthesubjectivesingularity.Consideringthat"LastJudgement"isalso"crisis"intheGreekNewTestament,thechangedmeaningofthetermscrisisandcritiquebecomesobviousonceagain.Mankindnolongerappearsbeforetheseatofuniversaltruthandgraceinordertohearthefinaljudgementandthefinalcritique.Insteadsomedwellunconsciouslyandwithoutanysenseofpurposeordirection,whereasotherswritetheirownjudgementsandpresentthemtotheirfellowpeopleforanopen#endedprocessofcomparison.
3)Themodern,autonomousnotionofcritiqueGermantheoryfromKanttoMarxdrawsitsconclusionsfromRousseau'sdestructionofthebindingnaturallawcriterionforcritique.Afterloosingalltimelessly#bindingvaluecriteriaforcritiqueandforauthenticsubjectivity,critiquebecomesbottomlessandautonomousatthesametime.FollowingKoselleck,critiqueinthemodernageturnsintohypo#critiqueorhypo#crisie,becauseithastoeitherveilorsuppressitsbottomlessnessinorderstilltobeeffectual.Ifcritiqueinthemodernageacceptsthelossofapriorivaluecriteria,thenitisforcedautonomouslytosetitscriteriainthecourseoftheprocessofcritiqueitself.Inthissituation,criticaltheoryhastwooptions:iteitherwithdrawsfrompracticeandturnstranscendental–aswithKant–,oritturnsintoinstrumentofpoliticalstruggle–aswithMarx.ImmanuelKantpointsout,thattheindividualconsciousnesscannotfindanycriterionforauthenticityinthesuper#individualrationalprincipleof"cogito".InhisCritiqueofpurereasonhewrites:"DaßaberIch,derichdenke,imDenkenimmeralsSubjektgeltenmüsse,bedeutetnicht,daßich,alsObjekt,ein,fürmich,selbstbestehendesWesen,oderSubstanzsei,[...]kannalsoauchnichtdieIdentitätderPersonbedeuten“(ImmanuelKant,KritikderreinenVernunft,1781/87,B407s.)



"Thatthe'I',the'I'thatthinks,canberegardedalwaysassubject...butitdoesnotmeanthatI,asobject,amformyselfaself#subsistentbeingorsubstance,...andcannotthereforesignifytheidentityoftheperson."Kantdeclarestotalcontingencytobeafundamentalpreconditionfortheexistenceofmodernsubjectivity:"...dieempirischeEinheitdesBewußtseins,durchAssoziationderVorstellungen,istganzzufällig.“(ibd.,B139s.)"...theempiricalunityofconsciousness,throughassociationofrepresentations...iswhollycontingent."Ifcriticismwantstobescientifically#objectiveundersuchconditions,itcanbutbeself#criticismofreasonanditsdogmaticarrogance.AstheexamplesoftheRomanticcriticismofreason,oftheDialecticsofEnlightenmentandofdeconstructionprove,thistypeoftranscendentalcriticismofreasoncanstillhaveapracticalimpactinanindirectandnegativeway.Butitisclearlyforcedtorefrainfromanyattempttopostulatepositivecriteriaforpracticalcriticism.Inhispracticalphilosophyandhisaesthetics,Kantdoesnotyetfacethisconclusiondirectly.Butsoonenoughitwillbecomeobvious,thathisCategoricalImperativeisnotfeasiblegiventhecomplexityofmodernsocietiesandconsciousness,andthattheinstanceinconsciousnessthatitappealstoisfartoounreliable.TheaporiasofKant'spracticalphilosophyareunveiledindirectly,whenhecompletesthethreebasicquestionsofreasonfromhisCritiqueofpurereason"1.Waskannichwissen?2.Wassollichtun?3.Wasdarfichhoffen?“(ibd.,B833)"1.WhatcanIknow?2.WhatamItodo?3.WhatmayIhope?"withthefourthandmostfundamentalquestionofthemall:"4.WasistderMensch?“(Kant,Vorlesungen,Jäsche1800,25),"4.Whatisman?"andheaddsthattheanswerstothefirstthreequestionsdependontheanswertothelast.Ifman,however,isanopen#endedprocess,asweknowsinceRousseau,andifthehumanindividualisirreducibletothespecies,thenofcourseuniversal,timelessanthropologicalconstantsliketheCategoricalImperativedonotapplyanyway.Hegel'sphilosophyofhistorydoesconceptualisehumanconsciousnessasaprocess,butforHegelthisisarationallydirected,finishableorindeedalreadyfinishedprocess.Thisconceptwasdisclosedasanillusionbetween1815and1848,whenMarxsetouttowriteanewchapterinthephenomenologyofformsofhumanconsciousness.HegelhadtaughtMarxtolookforelementsofrationalityinthecontradictorytendenciesofthehistoricalprocessitself.Marxhoweverdidn'tshareHegel'sconfidencethatreasonwouldeventuallyberealisedinhistoryofitself.Inordertoreachthatgoal,man,accordingtoMarx,hastotakeacentralpartinintellectualandpoliticalconflicts.However,forMarx,practiceitselfhastoalreadycontainatleastsometracesofrationalityinordertoprovidecriticalandengagedthoughtwithastartingpoint:"Esgenügtnicht,daßderGedankezurVerwirklichungdrängt,dieWirklichkeitmußsichselbstzumGedankendrängen.“(KarlMarx,ZurKritikderHegelschenRechtsphilosophie,1844,„Einleitung“,386)„Itisnotenoughforthoughttostriveforrealisation,realitymustitselfstrivetowardsthought.“Duringthesecondhalfofthe19thcentury,inwesternandcentralEuropethereindeedseemedtobeaself#contradictoryconstellationofbeingandconsciousness,thatcontainedtendenciesforapositivealterationofpracticeandwhichwasthusabletoprovideasocialcriticofconsciousnesswithcriteriaforacriticaltheory.Ontheonehandbourgeoisideologypropagatedhumanisticidealsthatcouldberedirected,inacriticismofitsreality,atcapitalismitself.Ontheotherhandtherewasapotentiallyrevolutionaryclassthatbeganactivelytodemandtheseveryhumanisticidealsforitself.Thirdly,therewasaclassofintellectualsandartistswhomediatedbetweenbourgeoisideologyandtheproletariatandwhodemonstratedtheircommitmentintheirartandtheory.MaxHorkheimer'sprogrammatictreatise"Traditionalandcriticaltheory",writtenin1937,stillechoesthesehumanisticidealsfromtheheightofbourgeoisideology.Histreatisederivesitsrhythm,asitwere,fromthecontinuoususeoftermslike„Humanität“,„Freiheit“,„Gerechtigkeit“,„Solidarität",„Autonomie“,„Selbstbestimmung“,„Emanzipation“,„dasGlückallerIndividuen“,„dieVersöhnungvonIndividuumundGesellschaft“,„einharmonischeskulturellesGanzes“,„dieGemeinschaftfreierMenschen“,(MaxHorkheimer,„TraditionelleundkritischeTheorie“,1937,passim)"humanity","freedom","justice","solidarity","autonomy","self#determination","emancipation","thehappinessofallpeople","thereconciliationofindividualandsociety","aharmonicculturalwhole","thecommunityoffreeman".Horkheimerevenusesseeminglyantiquatedtermslike:„Aufrichtigkeit“,„Lauterkeit“,„Treue“(ibd.)"sincerity","integrity"and"faithfulness"Thetoweringpositioninthisuniverseofvaluesisstilloccupiedbytheterm:



"Vernunft"(ibid.)"reason"OnceagainHorkheimer:„DasZieleinervernünftigenGesellschaft,dasheutefreilichnurinderPhantasieaufgehobenscheint,istinjedemMenschenwirklichangelegt“(ibid.,„Nachtrag“,224)"Thegoalofarationalsociety,thattodayonlyseemstohaveaplaceinimagination,trulyresidesineveryman."Iftheadjective"rational"ismeanttosumupallthehumanisticidealsthatHorkheimerlistedbefore,thenthispassageisamistakeandindeedanidealisticrelapsethatignoresMarxandevenRousseau.TowardstheendofhisNachtrag(supplement)Horkheimer,however,strikesmorerealisticnotes:„WenndiePersönlichkeitnachGoethealsGlückgilt,sohatPirandelloebenersthinzugefügt,daßauchihrBesitzsozialgestiftetistundjederzeitverlorengehenkann“(ibd.,225)"If,accordingtoGoethe,personalityisluck,thenPirandellohasjustadded,thattopossessapersonalityisaproductofsociallifeonly,aproduct,thatcanbelostatanymoment."(ibid.,225)OneistemptedtospecifythatGoethe'snotionofpersonalityisnotonlyatriskofbeinglost"atanymoment",butalso"forever".Consciousness,anditsbeing,havechangedsoradicallybetweenGoetheandPirandello,thatman'sreality,inMarxeanterminology,isnolongerstrivingtowardsthethoughtofGoethe'spersonality.It'simpossible,however,toforceathoughtuponrealitythatdoesn'trefertoareasonablytangibletendencyinthisreality.AfterMarx,Freud,SartreandAdornowritenewchaptersinthephenomenologyofformsofhumanconsciousness.AdornoinparticularfindshimselfcompelledtostatethetransitorynatureofthepossibilityofacriticismofideologyandthusofcriticismintheMarxeantradition:„MitderGesellschaftistdieIdeologiederartfortgeschritten,daßsienichtmehrzurwieimmerbrüchigenSelbständigkeitsichausbildet,sondernnurnochalsKitt:falscheIdentitätvonSubjektundObjekt.DieIndividuensprechenaufdieherrschendeabstrakteAllgemeinheitan,alswäresieihreeigeneSache.UmgekehrtistdasAllgemeine,demsiesichbeugen,ohneesnochzuspüren,derartaufsiezugeschnitten[...],daßsiesichfreiundleichtundfreudigbinden.“(TheodorAdorno:NegativeDialektik,1966,341)"Togetherwithsocietyideologyadvancedtosuchanextent,thatitnolongerdevelopsahoweverfragileautonomy,butmerelyservesascement:wrongidentityofsubjectandobject.Individualsreacttotherulingabstractgenerality,asifitwastheirown.Conversely,thegeneralthattheyyieldtowithoutevennoticingit,istailoredforthemsomuch...thattheycommitthemselvesfreely,easilyandhappily."Inthepost#bourgeoisandpost#proletarianage,ideologyloosesitsidealisticandthereforepotentiallycriticalsuperstratum.Ideologynowmeansthattheinterests,powerstructuresandroleplaysofsociallifeinfiltrateconsciousnessinsuchasubtleway,thattheindividualconsciousnessbecomesidenticalwiththem.Infact,subjectswhoseemtobenefitfromtherulingsocialcircumstancesandthosewhodon't,tendtoturnbackintounconscious,ifnotnecessarilyunhappyfunctionariesofthecircumstancestheylivein.Or,toputitconciselyandinthesenseintendedbyAdorno,(whois,unfortunately,rarelyconcise):Ideologyis,whentheconsciousnessreflects(inthesenseof"mirrors")itsbeingunreflectedly(inthesenseof"uncritically").Thisnotionofideologyhoweverisself#destructive,becausethenotionofideologyintheMarxeantraditioninstrumentalizescontrafactualidealsforitsownpurposes,thatmayturnintocriteriaofacritiqueofideologicalconsciousnessanditsbeing.Thepost#modernconsciousnessisneitherideologicalnorcritical,itsimplybecomesidenticalwithitsbeing.Thepost#modernconsciousnessturnstheStructuralTransformationofthepublicsphere(Habermas)thatcreated,andcontinuouslydeepens,thegapbetweeninnerlifeandthepublicsphere,betweenbeingandconsciousness.ContinuingHegel'ssuccessionofformsofconsciousness,onecouldsupplementthestoical,thesceptical,theunhappyandthetornconsciousnesswiththehappily#one#dimensionalconsciousnessofthepost#modernage.Tocriticisethisconsciousnessisincreasinglyconsideredtoevincearetrogradeattitudeofrefusaltowardsexistingtendenciesinbeingandconsciousnessandthereforeisregardedasunfounded.Critiqueisthusloosingthepoliticallyengagedcharacter,itpossessedaslongasitcouldrefertocertaintendenciesinbeingandconsciousnessandfightforthemandagainstothers.Aspureproposition,withoutrootsinreality,thecurrentnotionofcritiquereachesitshighestdegreeofautonomy.Atthesametimeitturnsbackintoanutopia.ThisnotionofcritiqueisexemplifiedbythelaterworksofMichelFoucault.Intreatisesandlecturessuchas"Qu’est#cequelacritique“,"Lesujetetlepouvoir“und"Qu’est#cequelesLumières“Foucaultislookingforhismodernistandexistencialistroots:"Lacritiqueauraitessentiellementpourfonctionledésassujettissement"(MichelFoucault,«Qu’est#cequelacritique»,1978,39)Thewordplayin"désassujettissement"isintranslateable,becausethewordontheonehanddeclarescritiqueofpower(literally"dis#subjection)tobetheprimefunctionofcritique.Ontheotherhanditalsopostulatestheliberationoftheindividualconsciousnessfromafixedidentity.Thirdly,wehavetorememberthattheword"sujet"asaphilosophicalcategorywasimportedverylatefromGermanintoFrenchandneverquitelostthestrainofitsoriginalmeaning



"subject/Untertan".Inhisessay"Qu’est#cequelesLumières“FoucaultsreferstoBaudelaire'sterm"modernité"inordertoillustrateasubjectthatisrelativelyindependentfromgovernanceorself#inflicteddelimitations,asubjectthatFoucaultthenpreferstocall"sujetautonome".Inthefinalpassageofhisessay,inwhichheoutlinestheprojectofacriticalontologyofthemodernsubject,FoucaultcarriesonwhereSartrehadleftoff:L’ontologiecritiquedenous#mêmes,[…],ilfautlaconcevoircommeuneattitude,unêthos,uneviephilosophiqueoùlacritiquedecequenoussommesestàlafoisanalysehistoriquedeslimitesquinoussontposéesetépreuvedeleurfranchissementpossible.[…]letravailcritiquenécessite,jepense,toujoursletravailsurnoslimites,c’est#à#direunlabeurpatientquidonneformeàl’impatiencedelaliberté.»(MichelFoucault,«Qu’est#cequelesLumières»,1984,Schluß)"Thecriticalontologyofourselves...hastobeconceivedasanattitude,anethos,aphilosophicallifeinwhichthecritiqueofwhatweareisatoneandthesametimethehistoricalanalysisofthelimitsthatareimposedonusandanexperimentwiththepossibilityofgoingbeyondthem....Icontinuetothinkthatthistaskrequiresworkonourlimits,thatis,apatientlaborgivingformtoourimpatienceforliberty."Foucault'snotionsof"franchissementdeseslimites/gobeyondourlimits“unddes„travailsurseslimites/workonourlimits"arereminiscentofSartre'snotionofself#transcendenceandinvokethewholemoderntraditionofcriticismofestrangementandinauthenticityinartandliteratureaswellasinthecriticaltheories.Atthesametimethereisanairofnostalgicfarewelltothesenotionsofsubjectandcriticism.Thehistoricalpossibilityoftheirrealisation,ifthereeverwassuchathing,mightbeoverforeverandwithitthecompensatoryrealisationintheimaginaryrealmofartmightnotbesuccessfulanymore.Thepost#modernconsciousnessstepssoradicallyacrossthebordersofmodern,bourgeoissubjectivity,thateverynotionofcritiquesimplybouncesoffit.
4)Whatcoulda"Criticaltheoryofthesubjectinthe20thcentury"accomplish?Thetranscendentalnotionofcritiqueappearstobelessaffectedfromtheoutlinedcrisisofthemodernnotionofcritiquethenthepractically#committedone.Thereforeapositivistminimumgoalofoursymposiumwouldconsistinacriticalassessmentofformsandconceptsofhumansubjectivityinthe20thcentury,astheyappearthroughthefilterofliterature,artandthesciences.InaKantiansenseacritiqueofthedogmaticarroganceofhigh#handedconceptsofsubjectivityandcriticismwouldcertainlybepartofthisassessment–keepinginmind,thattheadvancedart,literatureandtheoryofthemodernagesincetheRomanticmovementhasitselfalreadyperformedthiscritique.Itremainsquestionable,however,whethertherecanbeanobjectivepointofview,fromwhichdifferentformsofsubjectivitycanbecompared.Anobjectivepointofview,fromwhichdifferentformsofsubjectivitycanbesubjectedtovaluejudgementscertainlydoesn'texistanymore.WhataCriticalTheorycanstillstrivefortodayis,followingMaxWebersstatementfromthebeginningofthistalk,toworkoutstandardsofvalue,bywhichhumansubjectsareplacedoutsidethemselvesintheirdeedsandlanguageacts.Finally,thissymposiumisaboutdifferentimagesofman,aboutvalueloadedconceptsofhumanlifeandinteraction.Onlywhenweareawareofthealternatives,doesitbecomepossibletotakeastand,onlythenopportunitiestochooseanddecidemightarise.InthissenseJeanPaulSartremightstillberight,whenhesays:"Dévoilerc'estchanger!"(Jean#PaulSartre,«Qu’est#cequelalittérature»,1948,73)"Toraiseawarenessistochange!"5)Literature
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